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My Apologies


The ramifications of writings have reverberated throughout the world in every era and for every people.  Nearly everything a man knows, the very essence of memory, is rooted in history, which has been documented by numerous men throughout the ages.  The pages of great volumes are, and have forever proved to be, major wellsprings of knowledge.  For example, various religions base their entire codes of belief on the written page.  Even within the Bible itself, Jesus argues using the Old Testament as proof: “It is written…”  Indeed, books are not merely reminiscent of the past; they are implements by which an author attempts to prove a point or to argue in defense of some idea or cause.  The rhetorician influences many a mind; with his pen he divulges the myths of time and reveals them to the reader.  Consequently, writings have always served as a source of truth.  This fact is evident specifically in Christendom.  During this era, the Church became a divided and confused body for a period of time, because the Bible, the Christian’s written source of truth, was hidden from the people’s hearts and minds.  They could not read that upon which they proclaimed to ground their faith, and so their faith was weak.  Yet Christendom produced abundant writers, men who altered the styles of literature and even the course of history.  Dante discovered new ways to express old truths in the colloquial language with his Divine Comedy.  William Shakespeare’s many plays, including Romeo and Juliet, have earned him lasting praise across the globe.  But Christendom’s great theologians, men who established truth in such a manner as to persuade others to believe their religion, have produced 

the most influential and magnificent writings of the epoch.  These men shaped the Christian
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community, and therefore the world, through their writings: men like Athanasius, with Contra 
Gentes, and Martin Luther with his renowned 95 Theses.  But one man in particular combined the beauty of words with the principles of Christianity and the ultimate grace and guidance of God the Father.  The light of the Holy Spirit shone through him and his writings, radiating out to other men.  This man was Saint Augustine, Bishop of Hippo, and he established foundational truths that would serve as the basis for distinctives of the Christian community, as found in his Biblically-predicated writings on the origin of sin, on the distinction between creator and creature, and on the conflict between the city of God and the city of man.


To begin, Saint Augustine’s Biblically-predicated writings on the origin of sin prove that he established foundational truths that would serve as the basis for distinctives of the Christian community.  Augustine ardently longed to know the origin of evil, but because “I sought in an evil way; and I did not see the evil in my very searching,” he sought for a long time (Confessions 139).  Nevertheless, his writings display his discovery of the origin of sin.  He argued that sin manifests itself in three different ways: first, in man’s heritage; second, in man’s will; third, in man’s corruption of perfection.  

First, Augustine asserted that sin originated in the Garden of Eden with Adam and Eve (O’Donnell, New Biography 82).  The first humans, Adam and Eve, were not created after the fashion of the angels, but were instead formed possessing the ability to disobey the commands of God (Augustine: City of God 412).  And so, when they ate of the forbidden fruit from the tree of the knowledge of good and evil (Genesis 2:6), sin first disembarked from that cursed vessel, the tongue of the guileful serpent Satan (New Biography 82).  The punishment for this crime—indeed, the very inception of crime—was therefore death (City 412).  And now, the Fall of man ordained man’s inheritance for all ages to come: man was inevitably doomed to inherit sin (413-

414).  As Augustine writes, “as man the parent is, such is man the offspring” (414).  Even the
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good, those to whom Christ has imputed His righteousness, are inflicted with the ignoble ramifications of sin while on earth (New Biography 82).  Man has inherited Adam’s blood as well as his tainted spirit.


Second, Augustine stated that inherited, sinful nature is made manifest by and due to man’s free will (City 361; Confessions 138).  Man willed to become evil—disobeying God—and so engendered sin, for “the will could not become evil, were it unwilling to become so” (City 387-388).  The downfall of the will was, in fact, voluntary (388), a vice because man’s original station was to reside with God (361).  The nature of man was originally without flaw or vice, and modeled after the supreme good; to stray from this perfection is the essence of vice, which—due to Adam and Eve’s sin—is not in nature, but in the will (361).  Augustine himself is an example of this idea: he grew up learning and studying pagan mythology and poetry, like the stories of Virgil (Wills 7).  But they were not pressed upon him, nor did he unwillingly learn the legends of Aeneas and others: “I loved to hear the tales of myth and legend, which would make my ears tingle and burn for more [2 Tim. 4.5]” (Augustine: Confessions 15, emphasis mine, verse and italics in original).  Also, he states in book VII that as he began to mature in the faith and espy the One and Only Light, “when I willed or did not will something, I was wholly certain that it was I and no one else who was willing it or not willing it; and I was now on the point of perceiving that therein lay the reason for my own sin” (138).  Therefore, not only is the origin of evil in the will, but is furthermore made manifest by the will in the daily lives of all men.


Third, Augustine wrote that sin must be a corruption of goodness, since the whole of God’s creation was originally good and untainted (Augustine: Confessions 149-150).  Vice does not exist apart from virtue, and neither sin from divine law; the wrong is always a perversion of the right.  And so, as Augustine wrote, the sinful will of man is a perversion of his original will to worship his Creator (City 387).  Thus, the origin of sin and evil is not tangible or substantive; 
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rather, “all things that are corrupted are deprived of good” (Confessions 149). Neither is the root of sin “efficient,” but “deficient” (City 387).  The defects of the sinful will are not towards those things that prove evil, but, in actuality, are evil, in departing from the order of nature (388).  Because of this defect, man is burdened by the corruption of the flesh by the soul (443).  The flesh is now the sinful nature and imperfection of man, though this state of the flesh was not so in the beginning; the flesh is the punishment for the folly of the soul (443).

These ideas did not go unheeded, for Augustine’s development of the doctrine of original sin greatly transformed the Christian community.  At the time, parents feared for the lives of their babies, who often died young.  They thought that in order to save them, they must baptize them as infants (New Biography 205).  Augustine responded to the anxiety concerning infant mortality with his doctrine of original sin.  Baptism does not wash away sins, he says, but is a proclamation of faith; neither can baptism cleanse the iniquity of man, for sin is man’s inheritance from Adam and Eve (206).  And though many resisted this belief—the aristocrat, the zealous monk, the lukewarm commoner—Christianity felt the lasting effects of Augustine’s idea to a large degree.  He even left moderns with a book: What Sin Deserves; or, Infant Baptism (297).  This doctrine not only influenced views on infant baptism, but also served to alter beliefs vital to Christianity and the Church.  Original sin marked the birth of an entire new Christian community (298), and not only was this doctrine Augustine’s “most original and nearly single-handed creation” (296), but was felt worldwide, “a cultural creation of the first order, a geological upheaval that raises mountains where none were suspected before” (332).


Saint Augustine did not cease with the subject of the origin of sin, however, for through his Biblically-predicated writings on the distinction between creator and creature, he established 

foundational truths that would serve as the basis for distinctives of the Christian community.  Augustine exhibits this belief primarily in his Confessions, the first surviving evidence of what 
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moderns call an autobiography (New Biography 63).  In the initial sentence, Augustine exalts God above all others, beginning a classic of literature with words not his own: “Great are you, O Lord, and worthy of high praise (Ps. 48.1 [Ps. 47.2], Ps. 96.4, [Ps. 95.4], Ps. 145.3, [Ps. 144.3])” (Confessions 5, verse and italics in original; O’Donnell, Augustine 83).  Nearly every sentence of the book quotes Scripture, and every thought that Augustine presents either praises God or relegates man to his proper place.  For example: “It is you, Lord, who light my lantern, and you, my God, who lighten my darkness (Ps. 18.21 [Ps. 17.29]” (Confessions 81).  “I…rejoiced as I meditated on your gifts, O God Invisible—the gifts that you put into the hearts of your believers, from which spring such admirable fruits” (205).  “You are hidden from us, O God the only great one, dwelling on high (Is. 33.5) in silence; and by your unrelenting Law you cast blindness as a punishment over our illicit desires” (25).  All these confessions—confessions of sin, confessions of praise, and confessions of faith—serve to display Augustine’s ardent belief in the distinction between the Creator and the creature (O’Donnell, Augustine 85).


First, man’s sinful nature causes a clear distinction between the divine Creator and the fallen creature (Boa 7).  As mentioned earlier, man is sinful, because of the origin of sin in his heritage, will, and corruption of perfection. As a result, man is alienated from God, and can do nothing apart from Him (Boa 7, 73).  Without the omnipotent God, man could not think, man could not breathe, man could not have emotion.  Without God, man would not even exist.  Thus, Augustine says that the greatest need of man is the grace of God (7, 9, 73).  As he states in book X of his Confessions, “your mercy and the sweetness of your grace” make “strong every sick man who through that grace becomes conscious of his own sickness” (216).  The grace of God alone can conquer man’s human will, which has imprisoned him within a cell of sin without hope of escape (Boa 73). This grace of God of which Augustine speaks was and is made manifest through Jesus Christ.  Man is also in need of the redemptive blood of Jesus Christ (9-
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10).  Christ is that champion, the embodiment of grace, who emancipates man from his slavery to sin.  Man’s greatest affection cannot be found until his affection is in Jesus, for “Divine grace opens the way to…satisfaction of the heart’s deepest longing” (73).  Furthermore, because of man’s sinful nature, he is no longer righteous, as God is and man used to be (73).  This depraved state promotes further alienation from God, for “my mind,” writes Augustine, “is clouded by darkness and is far from your face” (Confessions 24).  Man is, in short, a fallen being.  More-over, man is enslaved by his sinful, human will (Boa 73).  For example, Augustine writes about how, in order to receive accolades, he was to recite a panegyric to the Emperor, in which he would lie quite often (Confessions 117).  He also writes much about his lust, a “quagmire of carnal desire” (31).  Augustine was enslaved to his will to do these sins.  He could not escape his sinful will.  And so, he bemoans his sins and his will to do them all throughout his Confessions:  Confessions is, in large part, a confession of sin.


Second, God’s righteousness and perfect nature cause a clear distinction between the divine Creator and the Fallen creature.  First and foremost, God is the giver of man’s being, its Creator (26-27).  God made everything physical and everything intangible, everything subject to time and everything infinite.  “Through him all things were made; without him nothing was made that has been made” (John 1:3).  God Himself is infinite, and, being infinite, man cannot comprehend how He formed the universe (Confessions 264-267).  “Who can understand it?  Who can proclaim it?  What is it that flashes now and again upon me and pierces my heart without wounding me?” (267)  Because God is infinite, time is nonexistent for Him.  He lives outside of time, though His hand is evident throughout history (275-276). He is incorruptible, compared to corruptible man (139).  But not only is God the Creator; He is the founder of all that 

is good, for “Every good gift and perfect gift is from above, coming down from the Father of the

heavenly lights, who does not change like shifting shadows” (James 1:17).  In fact, God is all 
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that is good, a paragon of righteousness and uprightness.  This nonpareil and sublime nature of God Augustine presents throughout the course of his Confessions, with confessions of praise (Augustine 85): God is the Truth; Augustine writes, “And the blessed life is to rejoice in the truth; for this is rejoicing in you, who are the Truth, O God” (Confessions 236).  God is Good, lacking nothing (356).  And God is Love, the most powerful emotion, the sentiment that drives men to do what they do and think what they think.  Truly, if God is Love, the desire of man should be to praise Him, who is as far from His creation as east is from west: “O Love ever burning and never extinguished, Love, my God, set me ablaze!” (240)


These views on the distinguishing attributes between the Creator and the creature profoundly innovated the doctrine and theology of the church and the whole of the Christian community.  In the first place, Saint Augustine cultivated a “theology of personal engagement” that was “paradigmatic” for the needs of man (Boa 60).  This autobiography of exultant paeans cannot be read without stirring the heart of the reader.  No one can remain unchanged in heart and in action in reading Augustine’s beautiful praise supported by Scriptural truth and deep theological insight.  These attributes of his classic combined to create a calling that implored the Church to praise neither the book nor the author, but God (Augustine 122).  Not only did his Confessions disprove other doctrines infesting the Church, such as Donatism and Manichaeism (New Biography 79), but the autobiography entreated those in the Church to undergo a similar process of cleansing, purging themselves of sin and devoting themselves to God (Augustine 122).  And Augustine presents themes with which man can easily identify in the Confessions, thus leaving behind a legacy that will lionize him for ages to come (Boa 60).  His doctrine of the Fall and the alienating effects of sin also became “the ‘cornerstone of augustinian [sic.] anthropology’” (qtd. in Boa 7).  Expounding upon the dichotomy between sinful man and holy God, Augustine concludes a masterpiece with a “door opening onto eternity” (New Biography, 
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O’Donnell 86), for in reading the Confessions, man reads the Bible.  In reading Augustine’s autobiography, man reads the beginnings to a biography of Jesus.  In reading the words in this book, man reads parts of the Word of God.  So now, with the closing of Augustine’s book, the “real book is opened” (Augustine 123).
Saint Augustine’s third greatest achievement and legacy was the great work of apology and theology, The City of God.  Through his Biblically-predicated writings on the conflict between the city of God and the city of man, he established foundational truths that would serve as the basis for distinctives of the Christian community.  First, Augustine based his great tome entirely on the Word of God, for, as James J. O’Donnell states, all of his arguments were established firmly in Scripture (Augustine 46).  The very term “city of God” is taken from the Psalms: “There is a river whose streams make glad the city of God, the holy place where the Most High dwells.  God is within her, she will not fall” (Psalm 44:4-5a; City 345).  Second, he wrote in an appealing, literary style, referring to classical historians and poets, which was “the hallmark of a gentlemanly style” (New Biography 124-125).  Next, Augustine developed the concept of the city of God by discussing man’s sinful existence on earth and the far greater rewards that the citizens of the city of God will receive in heaven (249), because of the distinction between the Creator and the creature.  Last, by contrasting the present and future of the city of man with the salvation that awaits the city of God, Augustine thus forged a classic that would survive throughout all generations.


The city of God is not a metropolis of buildings and houses, but rather the group of those who worship the Lord (City 345-346), made sustained by the love of God (477).  The distinguishing attribute of this city, besides God himself, is altruism, selflessness for the benefit of others.  Their primary concern is for others, under the love of Christ.  The city of man, which the love of self made and continues to blight (477), is made up of those—on the other hand—
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who worship man (345-346).  This city is, in short, vain.  Vanity energizes the citizens of the earthly city, outlining their entire way of life.  Egotism thrives in their hearts and souls, and thus all they say, think, and do is futile.  To them, the world is a means by which they can gratify themselves and satiate their own pleasures.  Like conceited Narcissus, they gaze dreamily at their own reflection, but accomplish nothing.  The city’s denizens are the epitome of vanity, and are thus under the wrath of God.  

Much of Augustine’s personal experiences flow through his writings in The City of God (Boa 11).  He expresses these experiences in the Confessions: “What tortuous paths!  Woe to my reckless soul (Is. 3.9), which hoped, if it departed from you, to gain something better!  It tossed and turned on to its back, its sides, its stomach, but the bed was hard throughout, and you alone are rest” (Confessions 131).  Once he savvied this truth, he would go on to write The City of God, which reflected his knowledge gained from experiences that his Confessions presents.  Due primarily to Ambrose’s mentorship, Augustine was cognizant of the vain horrors of the earthly city, but also of the righteous glories of the heavenly one (Wills 44).  Therefore, his City of God is not theory based on experience, but a reality written with such depth in theology that the work’s efficacy is certain.  But first, one must understand the two cities.


Augustine simply states the distinguishing factor between the two cities: “two cities have been formed by two loves: the earthly by the love of self, even to the contempt of God; the heavenly by the love of God, even to the contempt of self” (City 477).  Thus, godliness, not human wisdom, encompasses the city of God, outlining the city’s every thought and action (477).  Altruism for the worship of God alone is the defining characteristic of the city of God.  On the other hand, Cain founded the earthly city, through envy, self-love, and murder (482).  A “fratricide” and an “archetype of crime” (482), Cain’s act thus became the means by which the murderous life of the earthly city—defined by vanity and pride—came into being.  The attributes 
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of the two cities are made manifest culturally in both their internal and external ways of life.  For example, the Roman people did not deem Plato a god because of his unwelcome attempt to preserve spirituality in the people; Romulus, on the other hand, was only a demigod, and yet—because he was Roman, one of their own—he was considered a true god (54).  These biased opinions flowed from the people’s vanity.  Thus, that which they worshiped was forged of vanity, and vanity and other subsequent evils alone may result (54).  The Romans even had to borrow laws from other nations because their gods did not provide any.  And so their vainly created gods engendered a society in which nothing could be fruitful, and even their laws were unstable (54-55).  Augustine stated the opinion of Labeo, a jurist, author, and contemporary: the expression of worship in those who honor the good deities is defined by joy and pleasure; those who worship the evil deities, however, express their religion through bloody sacrifice (49-50).  This manifestation of worldview is egocentric in that these men fear their god only for their own survival, at the expense of another’s death.  


Those who live in the earthly city desire a life of pleasure.  They search for power, and desire that the weak be subjugated to the purposes of the powerful.  They long for entertainment. They lust for worldly attractions and everything that gives fleeting pleasure.  They are in love with themselves (59-60).  “What you desire in the restoration of a peaceful and secure state, is… the impunity of your own vicious luxury” (37).  Thus, neither pagan gods nor philosophers can bring virtue to man.  Their work is the insight of man, not of God, and they are prone to mistakes (45-46).  In fact, any man—not only those who worship pagan gods—is in vain if he does not believe in God or His salvation (Confessions 162).  These men are bereft of the one true God, and are thus vain (City 46)…. “Rome never was a republic, because true justice never had a place in it” (63).


True justice, lacking in all worldly attributes and characteristics, can only exist where
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Christ reigns (63).  The Roman republic had lost its morality, whereas in the city of God, due to the grace of God, morality, and consequently justice, thrived (62).  The city of God finds glory in the Lord.  Its citizens are subservient to one another and live by love, placing their first priority in the wellbeing of others, and of God (477).  “Glorious things are said of you, O city of God” (Psalm 87:3; City 345).  And so the city of God will pass above the city of man when God’s righteous judgment is scrutinizing them.  The city of God is indeed God’s own city.


Thus, two cities exist: the heavenly city, living for God, and the earthly city, living for self.  Both cities are intertwined here in this life (38).  But they do not possess the same destiny.  One alone shall “shine with a brighter lustre” (38).  One alone shall hold the covenant of eternal joy and felicity (39).  The city of man shall find that it will be transported from “the vanity of this life” (756) to “the outer darkness” (qtd. in City 747), an eternal punishment in hell.  Those of the city of God, however, shall find their days after death in perfect felicity, dwelling in an eternal Sabbath (864-867).  “There we shall rest and see, see and love, love and praise.  This is what shall be in the end without end.  For what other end do we propose to ourselves than to attain to the kingdom of which there is no end?” (867)


With such a concluding statement, Augustine’s work imparted transcendent positivity to the Christian community.  Through the constant asking of questions, Augustine could always find new ways to express old truths, as The City of God illustrates (New Biography 309).  As a result, The City of God was, according to O’Donnell, “archetypal for humankind,” verifying that men are called to embrace the views and doctrines of Augustine (83).  The City of God argues that man has an inheritance to Augustine’s view of the soul, serving as a calling that would endure all generations to come (83).  Augustine thus immortalized The City of God as true 

literature (309).  Not only did he immortalize the book as true literature, but also as a repository of insightful apology, theology, and eschatology.
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Thus, Saint Augustine established foundational truths that would serve as the basis for distinctives of the Christian community as found in his Biblically-predicated writings on the origin of sin, on the distinction between creator and creature, and on the conflict between the city of God and the city of man.  But why would any of this information matter?  How can others benefit from these words?  As stated in the beginning, the influences of writings have shaped all peoples and epochs.  But not everyone is a prolific author or rhetorical writer, and probably never will be; so what vindication is there for those who study Augustine?  Saint Augustine recognized God’s calling for him while on earth, utilizing his rhetorical prowess for the Lord.  True, not all are or will be writers, but God has called all His people to glorify His name with whatever He has given them, and so Christians today must learn to place their resources in God’s divine calling to glorify Him, as Augustine did.  By fulfilling their destinies in this world, God’s children may in turn aid in the fulfillment of other men’s callings, to bring glory to God by bringing them to the faith.  Is not their ultimate calling to “‘go and make disciples of all nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit’”? (Matthew 28:19)  The Lord has granted men creative ways to fulfill Jesus’ exhortation to His disciples, and so men must employ their God-given talents to glorify God.  Furthermore, as 2 Peter 1:10-11 states, “Therefore, my brothers, be all the more eager to make your calling and election sure.  For if you do all these things you will never fall, and you will receive a rich welcome into the eternal kingdom of our Lord and Savior, Jesus Christ.”  Saint Augustine’s works help men to understand their callings, as Scripture presents.  He did not write so that his great works might be read while he lived, but that all men might read and learn.  In reading Augustine, men may learn from his abundant praise and adoration of God and His Son.  In reading Augustine, men may learn from his finely crafted doctrine, taken solely from the Scriptures.  In reading Augustine, men may

learn the causes of sin, thus recognizing the distinction between the Creator and His creatures,
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and therefore dwell evermore in the city of God:


Dragons and all deeps, fire, hail, snow, ice, stormy winds that do your word, 


mountains and all hills, fruitful trees and all cedars, all beasts wild and tame, 


creeping things and winged birds proclaim on earth your praiseworthiness; kings 


of the earth and all peoples, princes and all judges of the world, young men and 


maidens, old men and children praise you name.  But in heaven also may you, our 


God, be praised.  Let all your angels praise you in the highest; let all your hosts, 


the sun and the moon, all stars and light, the heaven of heavens and the waters


that are above the heavens, praise your name (Ps. 148.1-12; Confessions 150).

Amen!  “Glorious things are said of you, O city of God!” (Psalm 87:3)
Churchill 14
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